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If ye can break my covenant of the day, and my covenant of the night, 

and that there should not be day and night in their season; 

Then may also my covenant be broken with David my servant,  

that he should not have a son to reign upon his throne. 

 (Jeremiah 33:20,21) 

 

The prophet Jeremiah was the son of Hilkiah, a priest of Anathoth, and a contemporary of 

the prophet Ezekiel. He was well educated in the scriptures. In no way was Jeremiah one of the 

“ecstatic prophets”, one of those who prophesied in ecstatic reveries, often accompanied by 

music and dancing. In no way was Jeremiah one of the prophets who lived communally, 

supported through donations from the devout and selling their prophetic services for a fee. And 

in no way is Jeremiah one of the prophets who had abandoned their mission, becoming a class of 

respected professionals and advisers to kings. Instead, Jeremiah is an entirely different sort of 

prophet. He was a single (and singular) individual, proclaiming a message from God that his 

hearers did not want to hear. 

The book of Jeremiah is a book of prophecy. The bible uses the term prophecy when it 

speaks of forthtelling, or preaching, which is the primary method of the prophet. The prophet is 

the O.T. equivalent of the N.T. preaching office. Thus the faithful preacher in the pulpit, by the 

proclamation of the Word, is continuing in the prophetic office. This is not to say that Jeremiah 

never foretells the future, but that this foretelling is always in the content of forthtelling. 

It is important to understand that much of the prophetic Word was not unique to the 

individual prophet. Indeed, we would be startled if that were so. What Jeremiah proclaims and 

advances is the revealed and written Word. In this he is following in the chain of Old Testament 

prophets going all the way back to the prophet Elijah.  

The prophecies of Jeremiah are sermons based on the revealed Word, on the already 

existing scripture texts. When Jeremiah in chapter 33 says the Word of the Lord came to him, he 

is not talking about some ecstatic reverie or vision, but upon a careful, calculated exegesis and 

proclamation of the text. He is using all of his knowledge of and education in the scriptures as 

well as utilizing the manner of handling the text (hermeneutic) that was passed on from one 

prophet to another. 

The passage in question, Jeremiah 33: 19-26, consists of two short and related sermons. 

The first sermon is from verses 19-22, and the second sermon is from verses 23-26. Both of these 

sermons share some common elements. The immediate context of these sermons was the 

Chaldean invasion of the nation of Judah. These sermons share an eschatological context in that 

they were designed to remind the hearer that the promises of God remain true despite their 



present circumstance, and that the hope of Israel remains alive. This is clear from Jeremiah 33:1-

18, which covers the ongoing Chaldean conquest.  

These two sermons each reference two covenants: the covenant with the day and night 

(Genesis 1:3-5), and the covenant with David (II Sam 7:8-17). In the first sermon, God is saying 

that if you (meaning the hearer), can break my covenant separating the night and the day, then I 

will break my covenant with David, my servant. In the second sermon God is saying that if he 

has not made a covenant with day and night and appointed the ordinance of heaven and earth, 

then also the seed of Jacob and of David will be cast off. 

The covenant with David was that his seed would reign forever on the throne of David. 

This prophecy is fulfilled in Christ. Jeremiah expands this covenant beyond the specifics given to 

David in two ways. First, in 33:22 Jeremiah says that not only will David “have a son to reign 

upon his throne”, but also that the son would reign “with the Levites the priests, my ministers”. 

Second, in 33:26 Jeremiah states that the seed of David would “be rulers over the seed of 

Abraham, Isaac, and Jacob: for I will cause their captivity to return, and have mercy on them”.  

In one sense, these seeming editorial comments by Jeremiah limit the prophecy to the 

return of Judah from the Babylonian captivity. In this sense this is a near term prophecy, and the 

eschatological hope was to be fulfilled within the sight of some of those living. In another sense, 

this prophecy is for us today, and will continue to be fulfilled forever. 

Who are “the Levites, the priests, my ministers” today? Why none other than the 

members of the Church of God who are “a chosen generation, a royal priesthood, an holy nation, 

a peculiar people” (I Pet 2:9). And who are “the seed of Abraham, Isaac, and Jacob” today? Why 

none other than Abraham’s heirs “through the righteousness of faith” (Rom 4:13). As the apostle 

Paul says, if the promise is through the law, then the promise is of no effect. The promise is 

effective to those who are made Abraham’s heirs through the righteousness of faith. 

No matter how hard we might try, we can never stop the sun from rising in the east and 

setting in the west. The orders of creation maintain their inexorable course no matter what we do. 

In the same manner God fulfills his inexorable Word, no matter our present circumstance. The 

Word of God is more sure than the rising and setting of the sun; the Word of God is more sure 

than the orders of creation. Just as we know the sun will come out tomorrow, so too we can trust 

that God will keep his Word. 

Thanks be to God, who has made us heirs through the righteousness of faith, and has 

made us kings and priests unto God and his Father. To him be glory and dominion for ever and 

ever. Amen.  


